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7 INTRODUCTION IN ENGLISH BY V. SADAGOPAN: 


‘ SatadUshaNI is a SrI sUkti, which is a khaNDana grantham of SvAmi DeSikan to refute the 
central doctrines of Vedantic Monism (advaita darSanam): 


i"Brahman is pure consciousness devoid of all determinations (attributes) and it constitutes the 
: Sole Reality and everything else is illusory (unreal) - brahma satyam jagan mithyA". 


‘The central doctrines of ViSishTAdvaitam as well as dvaitam reject these views of “the unity of 
ithe Self, the illusory nature of the world and the concept of avidyA (nescience)". The advaitins at 
iSrIrangam were challenging the VaishNavAs there to debate them and prove the correctness of 
2SrI ViSishTAdvaita doctrines. There were no VaishNavite scholars of sufficient stature to 
;accept the challenge of the advaitins. SvAmi DeSikan was residing at this time at KAncIpuram 
:performing kAlakshepams. Through arcaka mukham, Lord RanganathA sent for SvAmi DeSikan to 
;come to SrIrangam and debate the advaitins. SvAmi responded with great reverence to the 
Lord's command and debated the advaitins for seven days and won over them. Their arguments 
were shown as hollow and unsustainable. 


; The prime SishyA of SvAmi DeSikan, PeraruLALa jIyar wrote down for posterity the essence of 
ithe debates and that became the SatadUshaNI grantham. It is not an easy SrI sUkti to study. Of 
:all the hundred vAdams covered by SvAmi DeSikan on the eight major topics of contention, only 
‘sixty six have survived to date. Some say the “Sata” Sabdam means many and not one hundred. 
‘Whatever the case may be, we have sixty six vAdams only with us. 


‘In this context, we have to remember that a vAdam is a philosophical discussion to ascertain 
itruth and a vAda grantham is a SrI sUkti housing those philosophical discussions, which is bound 
ito be polemic by their very nature. 


:At the beginning of each of the major vAdam-s, SvAmi DeSikan had a PrArthanA rUpa Slokam, 
iwhere he sought Lord HayagrIvan's blessings to succeed with the debate. The first Slokam is a 
Mangala Slokam. It is the third Slokam from SrI HayagrIva stotram, the first stotram composed 
‘by him, when Lord HayagrIvan appeared before him and blessed him at TiruvahIndrapuram. In 
‘between the other vAdam-s, SvAmi DeSikan added eleven more Slokams regarding the vaibhavam 
‘of Lord HayagrIvan and as a result, we have a total of twelve Slokams on the vaibhavam of Srl 
*HayagrIvan in the SataUshaNI grantham, which together form a separate stotram on Lord 
iHayagrIvan. We can recognize it as the SatadUshaNI antargata SrI HayagrIva stotram. 


‘aDiyEn (Dr. SaThakopa TaatAcAr SvAmi) was requested by SrImAn Oppiliappan Koil VaradAcAri 
:SaThakopan to translate and comment on the twelve Slokams of the HayagrIva stotram housed in 
ithe SatadUshaNI SrI sUkti. In response to this request, aDiyEn has followed the tAtparya 
iprakASikA, the Sanskrit commentary of SatadUshaNI by SrImat VedamArgetyAdi, viSeshaNa 
iviSishTa, sakala Saastra ParAngatar, mahAmahopAdyAyetyAti asmad SvAmi, T.S.S. NaavalpAkkam 
:SaThakopa RAmAnuja TAtAcArya SvAmi, who is the first Chancellor of the Tirupati Samskrta 
:VidyA pLTham. 


i May Lord HayagrTivan accept this samarpaNam! 
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= SPECIAL INTRODUCTION BY V.SADAGOPAN ON SATADUSHANI SRI SUKTI 


‘aDiyEn's (V. Sadagopan) humble PraNAmams to all SrI VaishNava AcAryAs prior to commencing to} 
Share with you what little aDiyEn knows about this SrI sUkti of SatadUshaNI. 


iSatadUshaNI is recognized as “a polemical classic of ViSishTAdvaita VedAntA devoted to the: 
criticism of advaita VedAntA". 


‘The most logical and scholastic/authoritative arguments advanced by SvAmi DeSikan in the sixty: 
isix vAdA-s of SatadUshaNI refute the un-tenability of central doctrines of advaita VedAntA} 
ialong the lines elaborated by AcArya RAmAnuja in his magnum opus, SrI BhAshyam. 


‘One of the central doctrines of advaita VedAntA is: “Brahman is pure consciousness and is devoid: 
‘of all attributes/determinations (nirviSesham)". Brahman constitutes the sole reality and: 
‘everything else is illusory. 


‘Through his sixty six vAdA-s, SvAmi DeSikan refutes soundly these core doctrines. Through thet 
:use of a sound dialectical method, SvAmi DeSikan evaluates the advaita and ViSishTAdvaitat 
*VedAntA-s rigorously and establishes that the latter is the sounder one. 


: The advaita vedAntA of pre-DeSika period is presented here and then the darSanam of AcAryat 
‘RAmAnuja is presented. As Dr. S.M.S. Chari has observed, we are the beneficiaries of} 
‘understanding the two VedAntic systems “expounded by two great master minds - Sankara and} 
~RAmAnuja” through SatadUshaNI. : 


‘There are many commentaries on VedAnta sUtrAs/Brahma sUtras of Sage BAdarAyaNa. Two of t 
them stand on top of all the commentaries: 


: SANKARA BHASHYAM AND RAMANUJA (SRI) BHASHYAM 


‘Sankara BhAshyam 


‘Adi Sankara was born at KAlaDi, Kerala and lived for just 32 years on this earth (788-820 CE) and 
‘left behind monumental works including moving stotrams on MahA LakshmI and SrI LakshmI: 
‘Nrsimhan, who came to his rescue more than once. In one of Adi Sankara's lofty stotram, He} 
ibeseeches the grace of VishNu this way: 


“Save me from pride, Oh VishNu, cure my restless mind, still my thirst for the waters of thist 
‘world's mirage. Be gracious, Lord, to this Thy humble creature, and rescue him from the ocean of } 
‘this world". : 


‘Adi Sankara makes a distinction here between the absolute Brahman and Personal God. Adi: 
;Sankara was a great devotee of Lord GuruvAyUrappan, who is none other than SrImant 
*nArAyaNan. 


‘By chronology, Sankara BhAshyam is the first to arrive on the scene and is highly regarded for: 
; its depth, subtlety and lucidity". It advances the advaitic view that Brahman is “the one and only} 
:Reality and does not admit of any difference whatsoever. It does not admit even of qualities: 
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‘within itself, not to speak of the existence of things apart from it". 


*SrImAn Sundaresan VidyAsankar, who earned his Ph.D from Caltech, has lovingly assembled a web 
spage on advaita philosophy and the central role of Adi Sankara in developing it as a darSanam. 
‘Readers are referred to these web pages for additional details at http://www.advaita- 


;vedanta.org/avhp. 


‘Extensive bibliography is available there on advaita darSanam and Sankara bhAshyam. 
‘RAmAnuja BhAshyam (SrI BhAshyam) 


‘Bhagavat RAmAnuja was born at SrIperumbutUr in 1017 C.E and lived on this earth for 120 years 
and his BrndAvanam is at SrIrangam. He blessed us with nine SrI sUktis, the most famous of 
‘which is SrI BhAshya, the commentary on Veda VyAsa's Brahma sUtrA-s. In this magnum opus, 
‘Bhagavat RAmAnuja develops clearly the foundations for his opposition to “illusionistic monism 
i(advaitam), the grosser forms of bheda-abheda and also dualism (dvaitam)". 


‘SvAmi DeSikan devoted his life to the study and teaching of SrI BhAshyam and engaged in many 
‘debates with Paramata vAdis to defeat them and establish the soundness of doctrines developed 
iby AcArya RAmAnuja in SrI BhAshyam. Paramata bhangam, SatadUshaNI, tattva mukta kalApam 
sare the SrI sUktis of SvAmi DeSikan in defense of ViSishTAdvaitam along the lines developed by 
sSvAmi AlavandAr, AcArya RAmAnuja and other VaishNavite pUrvAcAryAs. 


‘Extensive references to AcArya RAmAnuja's philosophy as developed in SrI BhAshyam, VedArtha 
‘sangraham, VedAnta dIpikA et al are available for all to study in depth the meticulous 
«development of ViSishTAdvaita darSanam over the centuries: 


‘1. Advaita and ViSishTAdvaita by Dr. S.M.S. Chari: A study based on SvAmi DeSikan's 
i SatadUshaNI, revised edition 1999, Motilal Banarsidass, New Delhi. 


12. Fundamentals of ViSishTAdvaita VedAnta: A Study based on SvAmi DeSikan's tattva mukta 
skalApam by Dr. S.M.S. Chari, Motilal Banarsidass, New Delhi, 1998. 


3. The Philosophy of the VedAntasUtra: A Study based on the evaluation of the commentaries of 
;Sankara, RAmAnuja and Madhva by Dr. S.M.S. Chari, Munshiram Manoharlal Publishers, New Delhi, 
#1998. 


4. Gleanings from the SrI BhAshya: Dr. P. Narasimhachari, SrI ViSishTAdvaita Research Centre, 
;Chennai, 1996 


5. Life and works of Ramanuja: http://en.wikipedia.org/wiki/ramanuja 
‘6. A lecture given at Mysore on SrI BhAshya by Dr. S.S. Raghavachar on July 14, 1977 - 


: http://www.ramanuja.org/sv/acharyas/ramanuja/sribhashya.html 


‘7, Brahma sUtrAs according to SrI BhAshya of SrI RAmAnuja, by svAmis Vireswarananda and 
: Adidevananda, Advaita Ashrama, Calcutta, 1995. 


‘8. VedAnta Dheepa, Volumes 1 and 2, Dr. N.S. Anantha Rangacharya, Bangalore 2005 and 2006. 
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19. Other famous commentaries by Sudarsana Suri (Sruta PrakAsika) and UttamUrt 
;VeeraraghavacchAr SvAmi (BhAva PrakASika, a commentary on Sruta PrakASika, 1958) have been} 
released by SrI Ahobila MaTham, Chennai. 


£10. GitArtha sangraha, HH Parakala MaTham jlyar, SrI RanganAtha MahA DeSikan, Volume Lt 
51959. 


‘1. ParamArtha BhUshaNam, Utthamur svAmigal, 1978. 
112. ViSishTAdvaita siddhi, Sri D.T. Tatacharya, Tirupati, 1962. 


‘Next, we will cover some of the definitions for the commonly used ParibhAshai in discussing thet 
; Sankara and RAmAnuja BhAshyams. 


sSome of the ParibhAshai (exclusive terminologies) can be confusing at times and block thei 
;comprehension of the topics under discussion. Hence, aDiyEn is taking the liberty to provide the} 
:definitions/meanings to selected terms used often in advaita VedAnta. aDiyEn is grateful to Dr.} 
°S.M.S. Chari for his wonderful glossary at the end of his scholarly monograph on SatadUshaNI} 
‘and Dr. John Grimes for his definitions assembled in “A Concise Dictionary of Indian Philosophy": | 


1. abheda - non-difference or identity or non-duality 
12. acit - insentient, primal matter; 


'3. cit - sentient being. acit and cit are two of the tattva trayam in ViSishTAdvaitam. The third: 
itattvam is ISvaran. 


4. adhyAsa - super imposition, illusion, false attribution 
5. ahamartha - the entity denoted by the notion of “I", the individual Self, the pure inner self. 


*6. akhaNDartha - advaitic view refers to non-dual reality; ViSisTAdvaitic view - a} 
:qualified reality. 


‘7. ajaDa - sentient 


8. aj~nAna - According to advaita, it is defined as beginningless (anAdi), positive (bhAva rUpa) and} 
‘is removable by right knowledge having its locus either in the Absolute (Brahman) or in thet 
‘individual self (jIvan) having the two powers of concealment (AvAraNa /tirodhAna) and projection: 
‘(vikshepa) and indeterminable (anirvacanIya). More under mAyA and avidyA. : 


9. anavasthA - Infinite regress 

‘10. anubhUti - Consciousness, Knowledge. 

a anupalabdhi - non-cognition, non-recognition 

‘12. anupapatti - logical un-tenability 

13. avidyA - nescience, the cosmic principle, which is the cause of world illusion. 

14, avyaktam - un-manifest, devoid of names and form 

15, bAdha - sublation; 

www.sadagopan.org 


16. bAdhitanuvrtti - persistence of the trace of avidyA even after it is sublated. 


117. bimba-pratibimba vAda - the theory that the jIva is a reflection of Brahman in the internal 
sorgan. 


18, buddhi - intellect 

£19. eka-jIva vAda - the theory that there is only one jIvA. 

120. jaDa - Inert 

121, jAti - the distinguishing character of an object 

122. jivan mukti - Moksham for a person even while being embodied 
123, j~nAna - Knowledge, cognition 

124, jvnAta - knower, cognizer 

125. kalpita - imaginary, false 


526. mAya - Cosmic principle, which gives rise to world illusion, the phenomenal character of the 
‘universe, that which is an instrument of wonderful creation; primal matter. According to advaita, 
“it is the force that conceals our divinity. It is described as the beginning-less cause, which brings 
sabout the illusion of the world; an indescribable power of the Absolute (Brahman), which is neither 
‘real or unreal”. This is synonym for prakrti, avyakta, pradhAna, avidyA, aj~nAna, avyakrta. 
*Accordong to ViSishTAdvaita, it is the mysterious power of the Lord. 


‘It is important to understand in this context, the sapta vidha anupapatti (seven, great untenable) 
tof RAmAnuja against the avidyA doctrine of advaitins: 


e un-tenability of the locus (ASraya anupapatti), 
un-tenability of concealment (tirodhAna anupapatti), 
un-tenability of avidyA’s nature (svarUpa anupapatti), 
un-tenability of indefinability (anirvacanIya anupapatti), 
un-tenability per valid means of knowledge (pramANa anupapatti), 
un-tenability of that which removes (nivartaka anupapatti), and 
un-tenability of complete cessation (nivrtti anupapatti). 


127. mAyin - the wielder of mAya, the Creator 


128. mithyA - illusory 


*29. moksha - release from bondage, union with the absolute and in advaita, the attainment of the 
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‘status of Brahman. 
130. nirguNa - devoid of attributes, qualities 
131. nirviSesha - undifferentiated, devoid of all characteristics 
132. pariNAma vAda - the theory that the Absolute transforms itself into the universe 
. pramANa - means of valid knowledge 
. prAgabhAva - prior non-existence 
. prakrti - primal matter 
. pratyabhij~na - knowledge by recognition 
. sadasat (sat asat) vilakshaNa - different from real and unreal. 
. SAdhana - means for spiritual realization 
. sAdharmya - equality 
. saguNa - possessed with attributes/guNA-s/qualities 
. samskAra - residual impression of experience 
. savikalpa - differentiated 
. siddhAnta - final view, established conclusion in answer to objector (pUrvapakshi). 
. sUnya vAda - nihilism (nullity is the ultimate nature of the Absolute) 
. upAdAna kAraNa - material cause 
. upAdhi - adjunct 
. upajLvaka - that which depends on another 
. upajlvaya - that which offers sustenance 
. upahita brahman - qualified Brahman 
. vedana - Knowledge of Brahman 
. vivarta vAda - the theory that the world is an illusory appearance of Brahman 
p52. vyavahAra - empirical usage 
‘There are many other special Sanskrit terms used in VedAntic discussions. 


«vAdam is a philosophical discussion (contest) to arrive at the truth through the opponent (pUrva: 
spakshi) stating his case and the respondent uses destructive criticism of the views presentedé 
:(para mata nirasanam) and to silence the opponent (vitaNDA vAdam). No effort is made here to§ 
;advance one's own position (svamata sthApanam). There is another category of vAdam known as; 
; jalpa vAdam, which is mainly to show off one's debating skills as in Oxford debating society. 


2 The richest vAdam is the one in which the destructive criticism of the opponents’ view is backedé 
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sup by the constructive advancement of one’s own position. For accomplishing this, one should be 
:well-versed not only in the doctrines advanced by the opponent (advaitin here) but also thoroughly 
in command of the doctrines of one’s own matam (sva paksham). SvAmi DeSikan was such a 
‘towering scholar that he conducted one of the richest vAdam known for its dialectical excellence 
‘and defeated the opponents. This type of victory has been accomplished by SvAmi DeSikan once 
‘before with the opponents from Jaina Matam in front of Lord DevanAthan. Those debates led to 
ithe creation of the massive and brilliant SrI sUkti revered as “Para mata bhangam". SatadUshaNI 
confines itself to advaitam. Here, SvAmi DeSikan followed the path laid out by SvAmi AlavandAr 
saka YAmuna Muni (916-1036 C.E) and AcArya RAmAnuja (1017-1137 C.E). 


*SvAmi AlavandAr used dialectical method to show the hollowness of advaita doctrines in Atma 
isiddhi and ishTa siddhi, two of his SrI sUktis. AcArya RAmAnuja followed up on that in his 
‘magnum opus (jij~nAsAdhikaraNam) and critically evaluated the advaita doctrines. SvAmi DeSikan 
selaborated on this (mAyA vAdam of advaitins) further on a systematic way. Between AcArya 
sRAmAnuja and SvAmi DeSikan's times, AcAryAs of mAdhva sampradAyam criticized heavily the 
:advaitin's doctrines of illusoriness of the world (jagan mithyA) and their theory of mAya. 


iMadhusUdana Sarasvati, a great advaita scholar criticized both AcArya RAmAnuja's 
«ViSishTAdvaitam's and MaadhvAcArya's dvaitam's positions in his classic work known as “advaita 
:siddhi". These debates continue even today. The genius of SvAmi DeSikan inspired by his 
ipUrvAcAryA's teachings shines through all these fog. 


i The topics (philosophical issues) dealt with in SatadUshaNI are many. They go beyond the 
sarguments advanced by AcArya RAmAnuja in SrI BhAshyam and cover much wider ground and 
;counter the criticisms of ViSishTAdvaitam by the advaitins during the post-RAmAnuja period. 
:During this process, SvAmi DeSikan helped the layman to become familiar with the soundness of 
:ViSishTAdvaitic doctrines as opposed to the hollowness of advaitic core doctrines. 


:Among the sixty six vAdams of SatadUshaNI, there has been no particular logical sequence in the 
:ordering of the topics covered. Each one of the vAdams focuses ona particular controversial 
.issue. 


‘Dr. S.M.S. Chari groups these scattered vAdams under eight (8) broad categories: 


‘1. PramANAs, 

2. Perception and difference, 

'3. The nature of consciousness (anubhUti), 
‘4. The individual Self and the Absolute, 

5. nirguNa Brahman (attribute-less Brahman), 
‘6. Universe (Jagat), 

: . The doctrine of avidyA, and 


‘8. sAdhana and mukti. 
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: The first vAdam is brahma Sabdavrttya anupapatti vAdam 


‘anupapatti means logical un-tenability; vAdam (logical debate) is different from khaNDanam 
'(refutation). 
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‘The first vAdam is about the advaitin's inability to provide the mukhya artham (main meaning) of 
;Brahma Sabdam. 


*According to advaita doctrines, the Supreme Brahman cannot have any import either primary or 
sSecondary. 


‘The first Slokam is a MangaLa Slokam on Lord HayagrIvan at the beginning of the SatadUshaNI. 
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i augsiuaseir Md, WSMV. OUVITLD sTOTM) STWOUOTS BHAA QB) HG WIWHOS (PSU arm HMovri, Gamagir 


IFUGHSSIOV SoushusLosi0 (dhvani amSam) ss sors QB) HoIUsSTOTEeL. 
: MEANING AND COMMENTS BY V. SADAGOPAN (VS): 


2 The Slokam before the first vAdam in SatadUshaNI is a Prayer to Lord HayagrIvan. SvAmi 
:DeSikan sometimes uses Slokams from his earlier SrI sUktis to quote in the new SrI sUktis. 
iHere, he uses the third Slokam of his SrI HayagrIva stotram (his first stotram) composed at 
:Tiruvahindrapuram (samAhArsAmnAnn ....), when he had SrI HayagrIva sAkshAtkAram. He 
‘invoked that third Slokam of his SrI HayagrIva stotram, which he composed in front of Lord 
‘HayagrIva at Oushadha Giri and placed it as the first Slokam of the HayagrIva stuti housed in 
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; SatadUshaNI. He sought the anugraham of Lord HayagrIvan in his efforts to defeat the advaitins} 
iin their vAdams. These sessions went on for seven days and SvAmi DeSikan emerged victorious to} 
sestablish ViSishTAdvaitam as the sound darSanam defended by AcArya RAmAnuja in his Magnum: 
‘opus, Srl BhAshyam. The prime Sishya of SvAmi DeSikan, PeraruLALa jIyar took notes on the} 
‘details of the vAdam, which later emerged as SatadUshaNI or the hundred points of refutation. 
‘ Today, we have only 66 of the 100 KhaNDanams available to us. : 


: The detailed coverage of the SatadUshaNI is available as an e-book entitled DeSika Sahasra} 
‘Naamaas (nAmAs 101 to 168). Please refer to this link on SatadUshaNI for details on the: 
‘individual refutations of the different advaitic tenets at: http://www.sadagopan.org} 
‘(Sundarasimham series - eBook#SS088) 


‘As earlier mentioned the sixty six vAdAs that are available today are to refute controversial 
‘doctrines of advaitins in the following eight broad subject areas: 


‘ Means of valid knowledge - PramANAs. In ViSishTAdvaita VedAnta, perception (pratyaksha), t 
rinference (anumAna) and verbal testimony (Sabda) as PramANAs. 


Perception and difference 

The nature of consciousness (anubhUti) 

The individual Self (jIvan) and the Infinite Self (absolute - ParamAtman) 
The attribute-less Brahman (The nirguNa Brahman) 

The Universe (jagat) 

The doctrine of avidyA 

sAdhanA and mukti 


i Meanings and commentaries on the first Slokam: 


The “hala-hala” Sabdam (sound) in the form of neighing emanating from the divine throat of SrI} 
i: HayagrIvan, the horse-faced Lord, are the aggregate of sAma VedA mantrAs, the word for word: 
meanings of the Rg vedA (Rks) and the abode of Yajur VedA mantrams. These “hala-hala" nAdams: 
‘are the destroyers of all obstacles to true j~nAnam about cetana-acetana-ISvara tattvams; these! 
thala-hala sounds are like the movement of the waves from the ocean of true knowledge (j~nAnam). § 
‘May these sunAdam-s chase away the inner darkness (aj~nAnam) arising from the uproar (loud and: 
confusing noise) of debaters whose minds are driven by their own pride, arrogance and viparIta: 
sj~nAnam. 


‘SrI HayagrIvan's neighing sounds are in the form of the tree of sAma Vedam (sAman-s) with its} 
‘thousand branches (SaakhA-s). They stand in for the meanings of Rg Veda mantrams (Rks). They: 
‘contain the essence of Yajur Veda Mantrams. They destroy all obstacles that stand in the way of 
‘acquisition of para and apara vidyA-s; they appear like the never-ceasing waves from the ocean of § 
true j~nAnam. Thus, these sunAdams associated with SrI HayagrIvan are the integrated essence: 
:0f the three Vedams; they remove the obstacles towards gaining adhyAtmika vidyA (true spiritual: 
knowledge); they kindle the wick of the dIpam of knowledge and makes it shine bright to illumine} 
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sour path towards moksham; they destroy the clever and fallacious arguments of the debaters 
ifrom avaidika-matams (matams that reject Vedams as PramANams) and kudrshTi-matams 
‘(philosophies that distort the true meaning of the Vedams); they (the sacred sounds of “hala- 
thala") rescue the gullible from the delusions caused by the loud and spirited arguments advanced 
‘by the proponents of avaidika and kudrshTi matams in favor of their illusory doctrines; May the 
‘sacred sound of the neighing of SrI HayagrIva BhagavAn banish forever the dark clouds of 
‘aj~nAnam clouding our cognition of the true tattvams and liberate us from the cycles of births 
sand deaths (samsAram)! 


‘The third Slokam of SrI HayagrIva stotram contains a section of SrI HayagrIva anushTup 
“mantram and hence it is very sacred. Out of his infinite dayA, svAmi DeSikan housed the 
imantrams inside the different sections of his stutis addressed to SrI HayagrIvan, SrI 
‘RaajagopAlan, SrI Devi and GaruDa BhagavAn. This was done for helping the AstikAs, who did not 
shave the benefit of mantropadeSam through an AcAryan. The mere reciting of these stotrams 
:would then yield the fruits of mantropadeSam directly from SrI NigamAnta MahA DeSikan. Of all 
ithe stotrams, SrI HayagrIva stotram is the most important one for every one to learn and recite. 
;SrI HayagrIva BhagavAn is Adi mUrti and has been recognized as the One with “mantra mayam 
;SarIram". All mantrams are embedded in Him. He is thus the treasure house of all Veda Mantrams 
‘and upAsana mantrams for gaining this-worldly and other-worldly gains. 


:Ln the second Slokam of the SrI HayagrIva stotram, SvAmi DeSikan mentioned for the first 
itime, the power of the hala-hala Sabdam: “anantaiH trayyantaiH anuvihita heshA hala-halam hata 
;aSesha avadyam". Here, SvAmi DeSikan elaborates on the unique significance of the hala-hala 
*Sabdam emanating from the throat of the Horse-faced Lord, SrI HayagrIvan. He provides 
‘extended commentary on the “anantaiH trayyantaiH (limitless three Veda SaakhAs)" first in the 
‘first pAdam of the third Slokam of the SrI HayagrIva stotram, which is the first Slokam of the 
istuti housed inside SatadUshaNT. 


‘ara GATaR: sAmnAm samAhArcaH - 


‘"samAhAraH” means the assemblage, an aggregation, a compendium. “sAmnAm samAhAraH" means 
ithen the assembly of the entire 1,875 verses of sAma Vedam with its three parts (pUrva Arcika, 
:uttara Arcika and mahA-nAmni ArcikA sAmans). 


: This hala-hala dhvani is recognized as the rustle of the assembly of the thousand-branched sAma 
;Veda tree. Thus not only the samhitA portions of sAma Vedam but the thousand SaakhAs 
i(recensions or branches) are referred to here. GeetAcAryan has declared that He is in the form 
of sAma Vedam among the VedAs (vedAnAm sAma Vedo'smi) to celebrate its supremacy among the 
'VedAs. That is why, SvAmi DeSikan starts with the sAma Veda svarUpam of SrI HayagrIvan, who 
istood in front of him at TiruvhaIndrapuram's OushadAdri. 


; The neighing of HayagrIva mUrti is in the form of sAma gAnam covering all the sAmans 
i(mantrams) in all its forms. The Rg Vedam deals with j~nAnam, the sAma vedam with upAsanA, 
worship and contemplation and Yajur Vedam with kriyA/karmA or the observance of Vedic rites. 
‘Although Rg Vedam is the “parent”, SvAmi DeSikan mentions sAma Vedam first because of mantra 
tsiddhi that he attained from SrI HayagrIva mantra upAsanA. 
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; The traditional hierarchy among the VedAs is Rg, Yajus and sAmam. Most of the sAma Veda: 
imantrAs are Rks from Rg Vedam set to music. It is generally believed that sAma vedam has only} 
:75 verses of its own and the remaining 1,800 sAmans are from the different cantos of the Rg} 
‘Vedam. The same Rk in Rg Vedam deals with knowledge and the identical Rk (sAman) in sAma} 
‘Vedam deals with prayer and worship (ArAdhanam) to a devatA, whose antaryAmi is SrI LakshmI} 
‘HayagrIvan, the sarva vidyA mUrti. : 


‘FEAL AIIGH_ RcAm pratipadam - 


‘SvAmi DeSikan salutes Rg Vedam next and shows us its links to the body (hala-hala Sabdam) of | 
sLord HayagrIvan. “RcAm" refers to Rg veda Rks (mantrams). As we mentioned earlier, the prefix: 
; prati", when going before a noun means “likeness, or resemblance or equality”. 


:"prati-padam” means then “everywhere or in every word”. The word group “RcAm pratipadam" § 
schosen by svAmi DeSikan points out that the hala-hala nAdam of SrI HayagrIvan is the sum of} 
ithe meanings of every word of Rg Veda Mantrams. Viewed in the context of the aphoristic: 
Statement, “The Veda itself is the secret of VedAs", One can understand that the VedAs inj 


‘general and the Rg Vedam linked with j~nAnam in particular deals with #d4 Rtam (truth), at dhT} 
‘(thought or understanding or comprehension), wa rAye (spiritual felicity), Ist vAja (homogeneous 
‘totality of thought), Yd ghrta (mind), 31% aSva (vital energy) and amrtam (sat-citAnandam). It is} 
‘interesting to note the important connection between two tatvams mentioned above, “vAja" and : 


‘“ASvam (S14 )" with the two sacred names of SrI HayagrIvan: “vAji-vaktran" and “mahA aSva} 


: Siras". 


fT AQwA, dhAma yajushAm - 


{SI HayagrIvan houses the essence of the meanings of all Yajur Veda Mantrams dealing witht 
skarma-KaaNDam. That is why He is saluted by SrI HayagrIva sahasra nAmam at three places as: 


‘ padam kriyA kArakaSca nipAto gatiravyayaH 
‘sarva karma samArAdhyaH sarva vedamayo vibhuH 
‘nirantara namovAka suddhayAji hrdayASrayaH 
‘There are 1984 mantrams in Yajur vedam. 


‘The param-dhAman, SrI LakshmI HayagrIvan is the “dhAman" for the Yajur Vedam (yajushAm: 
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‘dhAmaH). “dhAma" means abode or house. 


:“dhAma" also means a majestic lustre. “dhAma chad (414 %¢_)" is the Vedic name for Agni, which 


sis central to yAgams and yaj~nams. Invocation of the word “dhAman" in “dhAma yajushAm" is very 
revealing in that the Lord, who accepts all Veda havis in yaj~nams, the antaryAmi Brahman of 
sAgni, is invoked here. 


‘Let us take up the meaning of the second pAdam, “layaH pratyUhAnAm Iaharivitatir-bhodha- 
s jaladheH" now. 


‘The prose order is: 
“pratyUhAnAm layaH bhodha jaladheH lahari vitati". 


» pratyUhaH" means impediment, obstacle or hindrance. These impediments relate to the 
sacquisition of true knowledge. The hala-hala dhvani destroys those impediments. The “pratyUham- 
:s" reach the state of layam. “hayavadana heshA hala-halaH pratyUhAnAm layaH" is what SvAmi 
: DeSikan reveals to us as the vaibhavam of SrI HayagrIvan. 


:hesha hala-halaH" is being described further in this pAdam. SrI HayagrIvan's neighing sounds 
;echoing continuously and creating sarva mangaLams are like the never-ceasing waves (lahari 
ivitatiH) from the ocean of j~nAnam (bhodha jaladheH). These waves bathe one in the nectar of 
:divya j~nAnam. These are the BhakthAs of SrI HayagrIvan who receive such anugrahams. These 
*hala-hala dhvanis have the power of anishTa-nivrtti (removal of inauspiciousness) and also remove 
‘the impediments (vighna nASanam). These waves originating from Lord HayagrIvan are 
:“j~nAnananda maya lahari” (embodiments of the waves of j~nAnam and Bliss combined). 


:SvAmi DeSikan recognizes hala-hala dhvani as the cause behind the removal of all hindrances for 
‘acquisition of knowledge of every type. Besides anishTa nivrtti, one is also blessed with ishTa 
‘prApti (obtaining one's object of desire). SrI HayagrIvan is “SreyaH pradan” and the best of 
:Sreyas is vidyA anugraham. He is tamo haran and hence, the removal of aj~nAnam is an easy task 
‘for Him. He is vAkpati and therefore, He can bless one immediately with Saarasvata vAk (vedic 
sspeech). He is sarva Saastrakrt, sakalopanishad stutyan and hence it is effortless for Him to 
sbless us with true insights about most complex tatvams. His “vidyA sAmrAjya sampatti" (the 
swealth of the kingdom of Vidyais) has the unfailing result of “mokshaika phala 
;sAdhanam" (blessing us singularly with moksha siddhi). 


' Third and the fourth pAdams 

tkathA darpa kshubhyat kathaka kula kolAhala bhavam 
tharatu antar-dhvAntam hayavadana heshA hala-halaH 
‘The prose order is: 


‘hayavadana heshA hala-halaH katha dharpa kshubhyat kathaka kula kolAhalabhavam antar 
:dhvAntam haratu 


‘Paramapada vAsi Sri D. RamasvAmi Iyengar, a great DeSika BhaktA gives us the meaning of these 
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‘two pAdams: 


:"The prayer voiced in the Slokam is that our inner darkness be dispelled by those hala-hala: 
ssounds. The cause for that inner darkness (avidyA) settling in our minds is defined in the third: 
;quarter of the Slokam as the confusion and chaos caused by the clamoring noise of vain and: 
shaughty disputants propounding the superiority of the various systems of thought rooted in 
:avaidika and kudrshTi matams. The sounds of the God of Knowledge alone can dispel the confusion} 
:caused by their uproar (KolAhalam) of disputants". : 


‘Let us now analyze the meanings a little more. The prayer is for the auspicious and welcome dhvani: 
:0f SrI HayagrIvan's hala-hala nAdam to dispel the inner darkness (hayavadana heshA hala-halaH: 
;antardhvAntam haratu). “tamaso mA jyotir gamaya" is the prayer. 


‘ Tirumangai Mannan asks for such help from SrI HayagrIvan at TiruveLLaRai divya desam: 
‘capped HTOTWOM OAHHS QWWOTMMA me per UM Apsomrws 

QarsAarciCugs Hr@vsr Bena ussoiGoor srardas Heir AC! 

‘ vacaiyil nAnmaRai keDutta ammalarayaRkkaruLi mun parimukamAi 

tisaikoLvEda nUlenRivai payantavanE enakku aruL puriyE. --Periya Tirumozhi:5.3.2 


‘Tirumangai Mannan visualizes TiruveLLaRai PerumAL as SrI HayagrIvan. The Sanskrit name of} 
‘this Kshetram is Sveta Giri (tiru veLLarai). When Tirumangai Mannan had the darSana} 
‘saubhAgyam of Sveta Giri, he was reminded of the blemishless, white crystal mountain like form: 
‘of SrI HayagrIvan that would be saluted later by svAmi DeSikan as “nirmala sphaTikAkrtim, § 
»Suddha sphaTikamaNi bhUbhrt pratibhaTam". Tirumangai Mannan asked for the boon of j~nAnam: 
sof the four vedAs from VeLLai Parimukhan. In one of the TerazhundUr pAsurams (Periyaé 
2 Tirumozhi:7.8.2), Tirumangai has again the vision of HayagrIvan, who blessed him with such Vedic 
;knowledge and introduces this Veda mUrti to us with pride: 


‘(porofleuayvGs plo O) (Hit Lavdtig. wy ssvrever 

: YomuGrr® sSroremoaurae SOS, UHI 
tL iciren) Sonev HTVCUSL Gumhener G)wievevir Ly 
uMipSLoTi 9 (hefluiGleid upiwosst sireveripl est 
‘mun iv ulaku Ezhum iruL maNDi uNNa 
‘munivarODu dAnavarkal tikaippa, vantu 
‘pannukalai nAl vEdap poruLai ellAm 


iparimukamAi aruLiya en paraman kANmin 


‘SvAmi DeSikan refers to “kathA darpa kshubhyat kathaka kula kolAhala bhavam antardhvAntam: 
‘hayavadana hala-halaH haratu". “kathA” means disputations; “kathAcalam" means giving a false} 
‘account of something based on viparIta j~nAnam. These disputants are taken up with themselves} 
sand are haughty and their mind is agitated (darpa kshubhyat). They are in groups (kathaka kulam)+ 
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‘and raise a lot of din and noise (kolAhalam). 


: Those noisy protestations of these kumatis confuse the mind of listeners (kolAhala bhavam antar 
adhvAntam), who begin to wonder whether their false claims are true. There is the darkness of 
:aj~nAnam looming over the horizon. SvAmi DeSikan prays to the jyotirmaya HayagrIvan to 
rintervene and chase away that darkness of aj~nAnam from all of us. He is requesting Lord 
:HayagrIvan to destroy that aj~nAnam with His hala-hala dhvani (hayavadana heshA hala-halaH 
*haratu). 


This third Slokam of SrI HayagrIva stotram chosen by SvAmi DeSikan as the first Slokam of 
; SatadUshaNT is in the SikhariNI metre. 


s The second and third Slokams of SrI HayagrIva stotram were also set in SikhariNI metre, one of 
athe seven derivative metres of the Vedic Metre, atyashTi. The etymology of the word “SikhariNI" 
is connected with that of an excellent woman. “Si" means to be attentive and to be sharp. 
; Sikhara" means the peak or summit: “SikhariNI" can then be related in a larger sense to an 
attentive woman of towering beauty. That metre was then chosen by SvAmi DeSikan for verses 
‘two and three dealing with hala-hala Veda dhvani of the Lord. The metre chosen for the next 
‘Slokam is “Saalini", that deals with the auspicious attributes of the Veda mAtA (guNa Saalini). 


Sour35 
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‘SLOKAM 2 


IPOTUS TUS) UTHD HASTA ST TOUTHLD 
i YuUTH Ohl sor UTHO OFWOUTIO rt_rHl, THO Oeiswoyid qourser QS arMHoTVd - SSH WO MourrHeir 


3 oTSOT, 


iIn this 9 refutation, svAmi DeSikan takes the position that an advaitin, who does not} 
sacknowledge the absolute and undeniable reality of the PramANAs is not qualified to engage in: 
:debates. One should not debate them since they are not eligible for such debates. 


t a Can ve 


‘Hae TACAS ATTICA: | 8 

ipa aianeamac el aiainl aGoinencin anaes | 

{QU urTsCawrpszaPisuranugGspsiprw: || 2 || 

lanudPoam=srotss - fanudPaGor gbqgwuorer  svapsrid; —_-sjaugysmL_us, 
sisi amoniny amnion - GAGS) M MUPSTHH OT Lj TowmrgéHS TVS TOMAS OV O9 cron wsdl T Teor elie 
loLor Uns msGsraggHorgwrs Canapretisséer urtbusmrurém sjonevesir, equi -| 
eguldserper, salir 2 SH(HjopLw0rs 9 srover genaissr, argsCaorpssaPisurpinugspsip_w: - 
i Sausuraipustesafgy i AAHGuY O5HOZQGaoMyo, Igwremsos Wolahs5sZarraor ours} 
Loar es crorourscr. goutsor amsordm sooruld gseregHermer, argssevt 
ateeniaeinaainsomen AODiwores worms Ntshsars sFrioursts@ercsrer, cigioresorts 
| epapaugi Gumi: sor me QUuMtsorror Kress QuonsgstsGersror, su CuerssitsCarsiroor -| 
i ydmaislscr, wrurarsscr (sriscr Quordsiracr crorums weomss ss roir_ourscr) 2surasonart 
er HOTS YUMGCW Horaflal@aslesrmerr. 

| siieae gSarcypsroarurser, 9Aacrrivorgurser Bs BQ poucmoud sineBarcanis: 
iScroMANGAsrmar, arssHV gHarripsrorutsnor ansssor soprulayid gHarrvldvergeuirssnart 
t soo rulleir yMCwouyb HForoal@slsrmesr, bs: - QoaowmHw pie, oror Gummer. to @mrergyy, | 
tay ciiarancil Auto: - urHworaly Sorule plesrmMs Clousfluiled Sor emslostM oor. : 
\ aeneiess AV UVsioo soTUld SZoreHAsrMsr, Av usvsino sorse yOCw ssremnougs Cured} 
‘Dbs wfonwdsfusisr CanagreigurAn gnvser urgrpsarhsarar GHz ysOor ZomTued| 


iF L_ HHSOML TOV SoOTSH YMC SoraflalHslesrmevr crovr, 
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‘ Meaning by VS: 


‘Lord HayagrIvan Himself is the Vedic ocean of nectar. YatirAjar is in the position of the full 
iMoon to that Vedic ocean, the waves belonging to the heshA paramparai rise high with joy. Those 
twho have accepted PramANams are qualified to engage in vAdams even if they are outside the 
:Vedams or misinterpret the Vedic meanings. They land on the banks of vAdam safely. In contrast, 
‘the cArvAkAs, who do not accept anumAna pramANam or the bauddhAs who reject PramANams 
sor concealed bauddhAs (kapaTa bhauddhAs or mAyA vAdis) are rejected from the shores of 
svAdam. The waves of the heshA Sabdam of Lord HayagrIvan does not let the Veda bAhyAs and 
:kudrshtTis to approach the shore of vAdam and sinks them. 


Comments by VS: 


2 The advaitins hold the view that PramANAs can reveal what is ultimately real, even though the 
sPramANAs by themselves are illusory in character. They invite our attention to the experience of 
imistakenly perceiving a rope for a snake. SvAmi DeSikan rejects this view and points out that 
imetaphysical discussions cannot be carried on PramANAs, if they do not have a real existence. 
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‘SLOKAM 3 


ietiencannet ors HrolGrazalagua Hralavuds LimiseaurslD 
: The eleventh vAdam is nirviSesha vishayaka nirvikalpa bhanga vAdam 


‘Here, SvAmi DeSikan bases his vAdam on the point that “even indeterminate perception has fort 
‘its content a qualified entity". 


‘The word “nirviSeha" refers to an undifferentiated entity that is devoid of all characteristics/t 
:attributes. “nirvikalpaka" means indeterminate. 


| doaislacr Mioi@sagarséactrant. sautesdr Crain Sial@raub - lGrazandgi_ct m0 5g), star} 
‘cts catiiueinen, Burasap niin Meleradh Mien ne hens ser alenes arene! 
Lgoracr ior swsgsHor umswrar Hrasvustissusagio Hiralrag Aagwswrers rd HiralGsagot 
Lieve TOT SUTHSAMATTHSM. HUUTHFOS AWAD infu#ragwarsi, IpHswugFopd Prateek | 
| soaiesiiints sor B\ranrh asSuT Go, Av Hiralavusissugogip HiralCragalagwswlevenn crea 
Goris tuosusgoloywswrs wrsciugid 2vrAswrer Curatirsusagap SiralGsagt 
Tait cael car ae ers: Guten Penne Mla, Hi. ee 
cfaranng aCpab alaguuorerray ssa HiSlsvuswore. yas Piraledus aguiecat 
i DirolCray alaguaslvdensd starr, : 


RHR EN fan a a ca ba’ 


‘duerattataaterra fftaed aaa 


Meda KataagoesaealeAed: | 


a a faced af cage act afar 3 


IMbUTEETSWAA Ass HiralsdvGu evio1Gser 

‘ombgsroug ub WIMSUAM VI HSWHES TAN WHS: | 

lus SS UTAMw sO TH) wb! rio Lyrevoreg. rt G svor ws eM LILD 

low Bo HSwid pings anuups Bsousr ovjslasgrto || 3 || 

adage Moker Cupseier Geteausy aeons, FrbsrousuD  - Sarcanens: 
15. p55H5I0, CSraguHyg, MAVSUAM-wIpHSMSCSTaML - HéFoOwrdls opPSSwrom mG 55C5rOt 
Lmorsril, wird a5: - CurAsafer ang~swsHv, yrovragri_@osrwemuid - agri_@osrut 
‘a aa Fig ChUAHI|LoT 29 stor, WH FHS LiTOMW - wrClarm gam, svyss) - ij7enReaip@sn,| 
www.sadagopan.org ) 


i anw(ips - SUUighiutt Cipganweveihuwrear LAfanu(paorralm, GHousT - CHoromHwrosrs], LOW 
Llano) DSwib - oT Hw amnGHHwsS OV ocHUGuTEpgio, MpHHSSSTO - MG baw) SwTs1_Od, 
‘wis ids sarmast’_Gud. 

‘Meaning and Comments by VS: 


iLn this third Slokam, SvAmi DeSikan prays for the permanent presence of Lord HayagrIvan in his 
‘heart with all His six mukhya guNams in the same way as He stays with joy in the heart lotuses of 
ithe Yogis during their enjoyment of nirvikalpa samAdhi, when they stay in a blemishless and 
‘blissful state enjoying Him. 

:Advaitins hold the view that the Brahman is undifferentiated and is devoid of all characteristics 
‘(nirguNa brahmam). They are therefore known as “nirviSesha vAdis". “nirvikalpa" means 
‘indeterminate. ViSishTAdvaitins reject the nirviSesha vAdam and hold that all entities of the 
‘world are saviSesham (with attributes) and there is no possibility of having nirviSeshattvam. 
:Advaitins press in a different way and state that one kind of Pratyaksham (perception) is 
snirvikalpa pratyaksham and that it invokes nirviSesham. AcArya RAmAnuja rejects this view and 
‘points out that Yogi's nirviSesha pratyaksham is also saviSesham and even in their nirvikalpa 
ssamAdhis, they experience the svarUpa, guNa and vigraham of the Lord and therefore their 
;experience cannot be called as nirvikalpa pratyaksham. 


The conclusions arising from the debate of determinate and indeterminate perception is discussed 
tin the 11™ vAdam and the correct definition of the nirvikalpa and savikalpa perception is advanced 
sby svAmi DeSikan to establish the ViSishTAdvaita darSanam. 
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SLOKAM 4 


The fourteenth vAdam is veda prAmANya parigraha anupapatti vAdam. 


The advaitins hold the view that pure consciousness is Supreme and true and everything else is 
unreal. If everything is not real, then Vedam is also unreal and cannot be accepted as PramANam. 
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| aaennieen AHHH cro epwuwwrs Grid Ceisu_Go. 
: Meaning and Comments by VS: 


:SvAmi DeSikan prays to Lord HayagrIvan, who retrieved from Madhu and Kai Tabhan the faultless 
rand real PramANam of VedAs made up of letters (aksharams) and meaning (tAtparyam) and which 
shave unsurpassed glories and are rooted in themselves. SvAmi DeSikan prays to SrI LakshmI 
'HayagrIvan to destroy all of his nescience (aj~nAnam) through the pramANam of the VedAs and 
‘also requests for the boon to destroy the nescience of others (kudrshTis and kumatis) through 
‘him. SvAmi DeSikan rejects the advaitin's view that Vedas are not the final authority 
:(PramANam) in the matters of spirit. 
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‘SLOKAM 5 
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QuTMUIVENDN. 9 ATEOTUUGUS! Ours crosrm) swrsHss (ply wir Hl. 


‘In this 15 vAdam, SvAmi DeSikan establishes that the Universe (jagat) is not unreal (illusory). 
"He rejects that the advaitin's view based on the inference drawn from “drSyatva" concept is 
‘fallacious. 
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‘oui. 
‘Meaning and Comments by VS: 


‘Since the assembly of PramANams like perception, inference and Sabdam are not incompatible, it 
‘becomes clear that World is not unreal. The correctness of the Sruti instructing us that the 
:world is the body of the Lord is thus established. The advaita doctrine that all except Brahman 
sare unreal leads us to the fallacy that the difference between Brahman and jIvan is unreal. In 
athat case, jIvan cannot become the body of Brahman and that will clash with Sruti vAkyam: 
; yasyAtmA SarIram". This is not acceptable. May Lord HayagrIvan celebrated by many Sruti 
:mantrams sit on the throne of my tongue and bless aDiyEn. 
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‘SLOKAM 6 


FUD|ClorL_L_0lb rH, UTANWLTSrF TH UUSSl ou THD 
i VyFOUDUFSSHAV UTANWLTHTED sWiouAalwirsy reor, 
‘This MangaLASAsanam relates to the 18" vAdam. 


‘In the 17 vAdam, SvAmi DeSikan established that “the relation of the consciousness to the} 
object is quite intelligible and is also possible". 


‘In this 18th vAdam, SvAmi DeSikan establishes the impossibility of Brahman being nothing but 
aconsciousness; in that case, the external manifestation of Brahman (bhAhya prakASam) itself is} 
snot possible. 
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: Meaning and Comments by VS: 


‘BhagavAn is Purushottaman, the omniscient One, who displays His kalyANa guNams and banishes} 
‘our attachment to the desires that are the enemies to the acquisition of true j~nAnam. He: 
accomplishes this with His j~nAna rUpa tejas. 
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‘SLOKAM 7 
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Ligswsag sons Gags wirgy orsor, 

‘In this 29 vAdam, SvAmi DeSikan establishes the superiority of scripture (Sabdam) over 
iperception (Pratyaksham), when there is a conflict between the two PramAnams. In those 


:conflicting situations, where the validity of perception cannot be established, the insight provided 
‘by scriptures has to be accepted as overruling PramANam. 
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‘ Meaning and Comments by VS: 


‘Here, the prayer is to Lord HayagrIvan, the enduring wealth of the righteous ones to be present 
‘in our heart lotuses always. This universe is established through perception and when the 
‘Upanishads and Saaastrams (Sabdam) reveal aspects about Brahman which appears to be in 
‘conflict with perception, then Sabdam is to be relied upon. 
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»SLOKAM 8 


(PUUSAHMMATUS UH 29 UCHFMHIUUHS ou HL 
‘Wiramw wrssid 2 rorgred Coumuli Sos Qoeuragrnd gertw Aegu srw AJworssre| 
I ASWTHMUSOWTM 29 uCHF unpTs| 


iIn this 34 vAdam, the un-tenability of AcArya upadeSam through the AcArya-Sishya kramam| 
:(hierarchy) is pointed out as arising from the postulation of the sole existence of Brahman that} 
does not differ from jIvan. Therefore, AtmAdvaitam removes the possibility of upadeSam from} 
:an AcAryan to a discerning Sishyan (jIvan). If there is no one other than the Brahman, who is} 
there to perform the upadeSam and who is there to receive the upadeSam? 
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Meaning and Comments by VS: 


De, 
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eee 


"Among the vibhava avatArams, SrI HayagrIva avatAram is the first. During that avatAram asi 
: HayagrIvan, our Lord performed upadeSam for Caturmukha Brahman on the VedAs to perform his: 
‘duties of creation. During His vibhava avatAram as Lord Krishnan, He performed upadeSam ont 
iGitA for ArjunA as his sArathi (PaarthasArathi). He became GeetAcAryan. In the advaita matam, 


=a 


t 
ee eee ee eee ee ee eee eee eee ee eee 


, 
, 
: 
! 
: 
: 


— 


- www.sadagopan.org 


‘SLOKAM 9 
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Fan SCusgusCusildorsgrv 2 use ounoTs) ror ordslse5rir. Qo eSoutsalCoGu 
PAMUITHPSTOTH ME QHAWTHOOUBLO UTTTH| orovr, 


‘In this 36 vAdam, SvAmi DeSikan points out to the un-tenability of “the supposition that the 
‘Self is one but appears to be many owing to the difference of adjuncts (upAdis)". 


‘In the 34 vAdam, SvAmi DeSikan pointed out the impossibility of upadeSam and AcArya-Sishya 
ekramam in AtmAdvaitam. In the 36" vAdam, SvAmi DeSikan points out additional reasons for the 
‘un-tenability of AtmAdvaitam based on the three kinds of division (tretA vibhAgam) among the 
sjZvans as baddhan, muktan and nityan. He asks as to how one can account for the upadeSam for 
ithe jIvans, which have the three kind of divisions among them? 
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‘pists. 

! Meaning and Comments by VS: 


;SvAmi DeSikan extends his salutations to Lord HayagrIvan, who is the indweller of (antarAtman) 
ithe three kinds of jIvans (the bounden one/baddhan, the newly liberated one/muktan and the 
reternally liberated one/nityan) and identifies Him as the One responsible for binding the jIvan to 
‘samsAram or freeing one from those bonds to gain Moksham. 
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‘SLOKAM 10 
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iIn this 42"? vAdam, SvAmi DeSikan points out with pramANams that the distinctions between} 
smAyA and avidyA advocated by advaitins do not hold up. : 


‘In the 41°' vAdam, SvAmi DeSikan established the un-tenability of holding nescience (avidyA) as} 
ithe defect, which is the cause of the illusion (mAyA) of Brahman. He points out that such a view! 
‘leads to huge contradictions. ; 
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‘Meaning and Comments by VS: 


‘Here SvAmi DeSikan prays to Lord LakshmI HayagrIvan, who sports with the jIvans bound by the! 
‘insurmountable triguNA rUpa mAyA of His and transports those baddha jIvans with great: 
‘compassion over the fierce ocean of samsAram after they sought His rakshaNam. He is} 
sunaffected by the srushTi (creation), sthiti (existence) and praLayams (deluges) experienced by: 
athe world. 
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‘SLOKAM 11 
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‘Here in this 43° vAdam, SvAmi DeSikan proves that knowledge of non-duality cannot put an end 
sto nescience. 
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: Meaning and Comments by VS: 


:SvAmi DeSikan offers his prayers to the Supremely radiant (tejo viSeshan) and blemishless Lord 
'HayagrIvan of limitless auspicious attributes, Who is the embodiment of the jn~Anananda 
‘svarUpam. He points out that the destruction of nescience (avidyA nASam) for the ParamaikAnti: 
:jIvans of limitless bhakti and single minded devotion to SrI HayagrIvan does not arise from the} 
‘knowledge of non-duality but from the loving kaimkaryams at the sacred feet of Lord HayagrIvan. 
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SLOKAM 12 


In this 50™ vAdam, SvAmi DeSikan points out that the pre-requisites laid down for the eligibility} 
to study the sacred texts are unintelligible in the advaita darSanam. 
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! Meaning and Comments by VS: 


“This Slokam is a benedictory verse celebrating the glories of the great souls, who have shed all; 
‘sorrows (hatASeshakleSAH), who possess infinite wealth of bliss (niravadhi mahAnanda: 
adhaninaH), who follow and stay in the blemishless path of worshipping Lord HayagrIvan} 
s(anagavartmanyadhikrtAH), who compete with no one (anAghrAtadvandvAH) and who have the} 
rintellectual power to drink up the ocean of vedams in their cupped palms. SvAmi DeSikan aspires; 
ito belong to the group of MahAns (santaH) worshiping Lord HayagrIvan. 


‘NOTE: Sri Sundar Kidambi SvAmi with his majestic voice has rendered this stotram as an MP3 
;audio. Audio rendition of this stotram can be heard at: 


3 http://www.prapatti.com/slokas/mp3/hayagriivastotram1.mp3 
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